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FOREWORD 


A JounNar or RESEARCH for 
the Agra University has been a 
long-felt need, since in an affiliat- 
ing University like ours, with its 
colleges scattered over a vast area, 
it is not easy for research workers 
in one college to know what their 
colieagues in another college were 
doing. The first number of the 
Journal will appear at the time of 
the Silver Jubilee of the University, 


the subsequent numbers appearing. 


twice annually. The Journal will 
contatti papers which are the result 
of the writers’ own advanced study 
or research and which have attai- 
aed the requisite standard. ‘The 
papers published in the first num- 
er show that in some of our 
olleges there are teachers capable 
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f work of a high order particularly in Science. It is my hope 
hat a Journal  ———d this will stimulate other teachers who have 
he talent but who have not yet conducted any research. Unless 


nore of our teachers engage in advanced, g 


hinking, keeping abreast of mo 
ids in their respective ; 
' University are bo 
-ges will fail 
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MESSAGES 


THe AGRA UNIVERSITY, the 
largest university in Northern 
India, perhaps in the whole 
country, celebrates its Silver 
Jubilee in December, 1952. 1 
deem myself fortunate that I 
happen to be its Chancellor on 
this occasion. 


A University is not brick 
and mortar, teacher and stu- 
dents; it is not a degree confer- 
ring machine, nor a mechanism 
for holding examinations. It 
is, and should be, a powerful 
laboratory where all that is 
best in the past is studied, all 
that is best in the present is 
pursued, and all that is best 
for the future is made ready. 


Di, 


GOVERNOR'S CAMP, 
UTTAR PRADESH 


August 30, 1952 





K. M. Muusuir, CHANCELLOR 


work for it must take a pledge t 


ear future. 


ility, on the stu dag 


oF Sy. tara nd 


v 


\ 
VICE-PRESIDENT'S SECRETARIAT, 
NEW DELHI, 
22nd August, 1952. 


My dear Vice-Chancellor, 


lr is good to 
hear from you 
after such a long 
time. 


I am glad to 
know that you 
are publishing a 
University Journal 
of Research. No per- 
son can be an effe- 
ctive teacher if 
he is not also an 
ardent seeker. 
Teaching and re- 
search should go 
together and the 
greatness of a nation 
depends to a large 
extent on the research 
achievements of its 
workers. I wish 
your Magazine 





every success. Pnor. S. RADHAKRISHNAN 
vs i VICE-PRESIDENT 
SES, BMCOFOIY; Republic of India. 


S. RADHAKRISHNAN 


vi 


Sir C. V. Raman, F.R.S., N.L., 


Director. 


Resrarcn is the 
life-blood of Univer- 
sity activities. The 
encouragement of 
research and the 
regular publication 
of its results are, 
therefore, vital nece- 
ssities. It is entirely 
appropriate that in 
connection with the 
SILVER JUBILEE of 
the AGRA UNIVERSITY 
to be celebrated this 
year, it has been 
decided to bring out 
a University Journal 


regularly twice a year. 


It gives me much 


pleasure to convey 


my heartiest good 
wishes for the success 
of the Journal. 


C. ४. RAMAN 


RAMAN RESEARCH INSTITUTE 
HEBBAL POST, Bangalore 6 


23rd August 1952. 
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In the sixteenth century Francis Bacon could say, without 
immodesty, that he took all knowledge for his province. Those 
spacious days are gone, never to return. The bounds of know- 
ledge have expanded and the most learned have to be content 
with a fringe of it. Specialization has 
become inevitable and one’s labours 
and investigations have to be shared. 
One’s excursions into undiscovered 
realms must engender a mood of 
humility and make one realize how 
little is known, whether of the world 
within us or outside of us. The main 
function of a teacher is, of course, the 
bringing up of youth, but a no less 
important duty is the advancement 
of learning and the addition to the 
sum of human knowledge. The reputa- 
tion of a University rests on good teachers | 
as well as on good researchers and investi- Dn. AMARNATH JHA 
gators. ‘The young UNIVERSITY OF CHAIRMAN 
AGRA has amply demonstrated that U.P. Public Service Commission 
it has both. It is the hope of all its 
friends—and their number is large—that this Research Journal will 
contain the fruits of the labours of the scholars and teachers, 
will stimulate the younger generation in their pursuit of know- 
ledge, and soon take its place among the more important journals 
of the country. 





AGRA, AMARNATH JHA 


September 7, 1952. 
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EDUCATION IN ANCIENT INDIA AS REVEALED 
IN THE TWO EPICS 


By N. D. SINGH, Balwant Rajput College, Agra: 


IMPORTANCE OF sTUDY.—According to the Hindu Shastras and 
Epics study is sacred to the Hindu mind; it is a source of know- 
ledge that leads to immortality.* Therefore, a ceaseless struggle 
for gaining knowledge was the aim of the ancient sages, who 

— proclaimed that study was never to be neglected.? A man without 
knowledge is doomed, says the Mahabharata, So study is 
repeatedly emphasized as one of the main duties of man in every 
stage of life (cf. नित्य स्वाध्यायी Mbh. V. 40. 25). Brahmacharya, how- | 
ever, as pointed by Dr. Altekar, was regarded as the period of 
strenuous study and rigorous exertion, when the youth of the 
country studied the sacred texts and prepared themselves for 
their duties in life later on. 


Although study is held in high esteem, yet very poor 
information about the mode of teaching is supplied by the two 
. epies. Many important problems of education are completely 
ignored and the reader has to base his conclusions on the.brief 
glimpses of various Ashramas and their residents afforded, by the 
two epics 


INsTITUTIONS.—Two different systems of eduction seem to 
have been in vogue in the two epics. Some private tutors like 


eh 





MÀ 


1. cf. विद्ययामृतमश्नुते । IJAZ 40. 14. ` 
2. स्वाध्यायान्मा प्रमदः । तेत्तरीयो पनिषद 1.11.1 
3. अविद्यः पुरुषः शोच्यः 1 महाभारत V. 39. 77 
4. Dr. Altekar Education in Ancient India, p. 6. 
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Drona and Krpa coached pupils in the latter's residences and others 
like Dhaumya taught and kept their students in their own houses.? 
- This latter system is known as the Gurukula system, which. as time 
passed, grew into indigenous publie educational institutions, The 
term Gurukula, originally restricted to the family of the preceptor, 
came to imply an institution run by a Kulapati, or the 
chancellor.” The entry of a student into such a Gurukula was 
supposed to be his new imperishable® birth from his Acharya, 
who led the sacred genealogy of his pupils. This generation of thé 
pupils under the preceptor was known as Brahmavansha (aaan 9). 


The Gurukulas of Dhaumya!? and Veda? might have been 
small concerns confined to their houses but the sage Durvasal? 
must have had a big educational. Ashrama with ten thousand 
students. The Ashrama of Markandeya visited by the Kuru King 
Yudhisthira (Mbh. III. 271. 48) must also have been a big 
institution, accommodating quite a good number of scholars. 
Similarly the Ashrama of Kanva (Mbh. 1. 70. 18), which imparted 
instruction in many branches of learning as will be shown later 
on, must have been quite a standard school of the age. The 
Ashramas of Bharadvaja?* and Valmiki!9 in the Ramayana too 
seem to have been big institutions, Each was an independent 
educational institution without any affiliation with the other. 

SITE or Instirutions.—The study of the Vedas was regarded 
as specially holy and was carried on in quiet places. far away 
from the haunts of men, The Ashrama of Vyasa was built in the 

quiet and congenial atmosphere of the Himalayas. The sites of 


5. MBH. 1. 132 Chapter also 130. 24-30: Krpa 1. 49. 13 

6. M. Bh. 1. 3. Chapter = 

7. Such as Kanva in the Mbh. 1.70.31 and R. VII. 116. 4-7. (Rama meets a Kulapati) 

8. cf. आचार्य शिष्टा ar जाति : सादिव्या साजरामरा Mbh. XII. 108. 20. 

9. cf, आचार उपनयमानो ब्रह्माचारिणं कुरुते गर्भमन्तः । Gud: V. XI. 5. 3. also 
आचार्य थोनाविह येम्रविश्य भूत्वा qd अह्माचर्य चरन्ति Mbh. V. 4. 46. 

10. cf. देववंशान्‌ अम्दवंशान्‌ पित्ट वंशांश्च MANT, etc. Mbh. XII. 11. 19. 

11. Mbh. 1. 3. 

12. Ibid | 

13. cf. शिष्या युत समापेत : MBHL.IIL 262. 8: and अभ्यगच्छत्‌ परिव : शिशरयेर युत सम्मितं : etc. 
MBH. III. 263. 2 | 

14. R. VI. 123. 51 and II. 55.; 9. 11 etc 

15. R. I. 4th Chapter (Ashrama of Valmiki and its activities described) 

18. Mbh. XII. 327. 26. cf. शेलराजस्य विविक्त gad at, पाराशर्यों महातपोवने वेदान ध्यापयामास etc 
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the Ashramas of Kanva!? and Parashurama clearly indicate that 
education was generally imparted in sylvan solitude. However, 
secular literature might bave been taught by priests and other 
teachers even in the populated places, Drona imparted 
instruction in archery in Hastinapura, and the sons of Drupada 


received education in polity at home,*? Arjuna taught music and 
dancing to princess Uttara in the palace of Virata.!? Sukra, the 


Minister of Vrisaparvan, resided in the capital and imparted 
instruction to his pupils (Mbh. 1. 76. (18). Such examples are, 
however, very few and generally restricted to the princely 31888; 
the education of the princes generally appears to have been 
carried out at home under -a private tutor.2° People like 
Drupada?!, who received his education in the Ashrama of 
Bharadvaja with his glorious classmate Drona, may be considered 
as exceptions to this general rule. 


It was immaterial whether a student lived at home or 
abroad in a city or wilderness but it was really of primary 
importance that he should live under the guidance of the teacher, 
who was held responsible not only for his education but also for 
his cultural attainment and conduct, He was primarily an 
Acharya, the builder of his students’ character and his capacity as 
a teacher was of secondary importance.?* — | 

STUDENTS ELIGIBLE FOR Apsission.—Teachers in ancient 
India could not refuse admission to a student simply because he 
was unable to pay any fees. The teaching of Vedas on payment 
was deemed a disgraceful praotice, demanding expiation.* The 
main consideration at the time of the admission of a student was 
his character and aptitude for learning. In close conformity with 


the principles laid down by Yaska in the Nirukta,?* Lord Krishna 





A NAME eer te os NT e T T ii APPARAIT ain AI eun 


17. Mbh. XII. 327. 26 ; Mbh. 1. 10. 18-35 c£. मालिनी मभित ! `` dul etc. 

18. Mbh. IIT. 32. 61-62. | 

19.- Mbh. IV. 11. 8-10. | | 

20. See Pandavas’ education by Krpa or Drona. Mbh. 1. 132. 1-2 and sons of Drupada 
III. 32. 61-62. l i 

21. Mbh. 1. 130. 41-45. 

22. Comp. आचार्य : कसमात्‌ ? आचारं ग्राहयति । निरुक्त -उपोद्धात 1, 4. 12. 

23. Mbh. XII. 34. 6. | | 

24. ८. विद्धाहवे ब्राह्मणमाजगाम गोपाय मा शेवधिष्टेहमस्मि । असयकायान्ट जवेऽयताय न मात्रया : तोर्यबती तथा 


स्याम्‌ । निरुक्त (उपोद्धात) 2. 4.1 ` | 
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advised Arjuna not to expound the seorets of knowledge to the 
undeser ving, who neglected penances and devotion or service of the 
preceptor and were malignant towards Him 7.6. Krishna or God,?5 
The great Vyasa also in his parting advice?9 to his disciples laid 
great stress on the character and aptitude of student. Caste status 
and other qualities were also carefully considered. Instruction in 
Vedas was to be imparted to those who were either Bráhmanas 
or had a desire to serve the cause of the Vedas,?" A strong 
inclination for attaining the world of Brahman was regarded as 
sign of real aptitude for the study of the Vedas.?? Knowledge 


could be acquired only in celibacy?? according to the epics. The 


injunction to this effect is particularly applicable to the study of 
the Vedas. It would not be wrong to infer that he alone deserved 
admission to an educational institution who had a strong inclina- 
tion towards study and could not be led astray by any temptation 
of the world.*° 


Ack&.—Unfcrtunately epics have not recorded the average 
age of a boy admissible to the career of a student. On the basis 
of information supplied by the Smrtis the Upanayana is gene- 
rally held to be the beginning of student career. Most of these 
authorities prescribe that the Upanayana of the Brahmana, 
Kshatriya and Vaishya should be performed in the eighth, 
eleventh and twelfth years respectively.?* The Atharva Veda also 
. holds the Upanayana as a passport for entering the family 
of the preceptor.?? But information about this sacrament as 
well as the required age is very vague in the epics. In some cases 
the Upanayana was considered as a necessary qualification for 
admission into the Ashramas, for the prosecution of Vedic studies. 
But the age given by the Smrtis becomes highly questionable in 
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the light of information supplied by the two epics. First of all the 








25. Mbh. VI. 42-47, 
26. Mbh. XII 327, 43-47. cf. ब्राह्माणाय सदादेया FIBA तथा । ब्रह्मालोक निवास यो षव 


समभिकांक्ष ९६८; 
27 and 28. Ibid. 


29. Comp. विद्ाहिसाग्रह्मचर्येण लभ्या Mbh. V. 44. 2. 

30. Mbh. V. 40. 6. c£ विद्यार्थी वा त्यजेत्‌ सुखम्‌ । 

31, Vide Dr. Altekar, Education in Ancient India, p.15. 
32. A.V. XL 5.3. — 
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ceremony of Upanayana seems to have been greatly ignored by 
the people in the epics. Drona, Bhisma and Yudhisthira are 
sometimes described as having put on the sacred thread,?? but 
we are. not informed as to when the particular ceremony was 
performed. Every hero is said to have been well versed in the 
knowledge of the Vedas and Dhanurveda.** But nothing is 
mentioned about the formal initiation at the commencement of 
studies, Only two cases of Upanayana have been recorded by the 
Mahabharata but the age of the candidates is not given, Dhaumya, 
the priest of Yudhisthira, is said to have performed the Upanayana 
of all the sons of Draupadi one after another. The author in this 
case enumerates at one stretch all the Sanskaras from Jatakar- 
man to Upanayana. After this ceremonial initiation, the 
princes are said to: have studied the Vedas.’ But no reference is 
made to their respective ages at the time. The second important 
Upanayana in the Mahabharata is that of Shuka, the great son of 
Vyasa. It is said that Vyasa, his father having performed his 
ceremonial initiation, admitted him to the study of the Vedas as - 
soon as he was born.?” The Ramayana too does not provide any 
information on this particular point. The safe conclusion, there- 
fore, seems to be this that the two epics, like other literature of 
the early times, do not regard this ceremony as a Sanskar 
compulsory for all the Dvijas. They probably regard it, as a 
privilege, which gave a passport for entry into the sacred library 
of the race. 3 2 | 


So our authorities do not prescribe any definite age for 
admission into the Ashrama, It is possible that the age varied 
with the different courses of study and the capability of grasping 
a particular subject. It is therefore, no wonder that sometimes a 





33: Mbh. see Drona en यपवीतिनम्‌ 1. 134. 19 

34. Comp. the remark of Hopkins ‘Both in Remayana and Mahabharata the heroes are 
represented well versed in the Vedas as well as the veda of bow. A. O. S. J. page 109 

35. Comp जातकर्माण्यानुपून्यां श्चूडोपनयनं च। चकार विधिवत्‌ धौम्य स्तेषांभरतसत्तम ! Mbh. 1. 221. 87. 

36. Ibid comp. Ft च वेदाध्ययनम्‌ verse 88, 

37. Mbh. XIII. 324. 19-25 (cf. जातमात्रभमु पुत्रं विधिनोपानयत्तदा etc.) 

38. Vide Dr. Altekar, Education in Ancient India 

39 Ibid 
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younger teacher is found coaching his pupils much older than 
himself. *° 


CastE.—The main factor which determined the eligibility of 
a student was his caste. The teacher was instructed to satisfy 
himself regarding the good birth of the student.*? Shudras are 
excluded from the privilege of studying the Vedas*?. According 
to Vyasa, however, the.contents of the Vedas may be conveyed 
to the members of all castes including Shudras*?. Some have 
justified she ban on Shudras on the plea that it was necessary to 
keep the vedic text intact. According to them non-aryans (Shudras) 
were not in a position to pronounce them correctly and this was 
highly undesirable in the case of vedic studies.** But the 
conception of Shudra according to Mahabharata is different from 
our notions today. It has been emphatically stated by the author 
of the Mehabharata that the Shudras belonged to the Aryan castes 


and they formed a branch of the Dvijas.*5 It is therefore no 


wonder that the Arya Shudras were admitted to.Vedic studies in 
the earliest times. It ought to be admitted however that the 
general tone of the two epics does not favour the study of the 
Vedas by a Shudra. The texts referred to above provide, however, 
a probable clue to a more liberal attitude towards the Shudras. 


A survey of the various texts, both in favour of and against 
the privileges of the Shudra shows that the prejudice against the 
Shudra probably passed through three definite stages. At the 
outset he was disallowed to pronounce the Pranava only. Jn the 
second stage he was excluded from the Vedic studies, This ban 
might bave extended gradually to all religious studies. This is 








40. Mbh. IX 51. 45-50 (The sege Sarasvata was requested by sixty thousand Munis to 
teach them. Sarasvata told them to become his pupils. First they hesitated and said 


बालस्त्वमसि YIR but later on agreed.) 
41. CE परीक्षेत तथा शिष्यानीज्षेत कुल गुणादिभिः | Mbh. XIL 327. 47. 
Also आम्हणाय सदा देयम —etc. Mbh. XII. 327, 
42. Cf. मन्त्रः शुद्र नविद्यते Mbh. XII. 60.37. नाधीयीत........ ... for a shudra Mbh. V.29. 26. 
. 43. श्रावयेचतुरों Re ब्राम्हणमग्रतः । वेदस्याध्ययनं तश्चकार्य महत्‌ स्मृतम्‌--)/७॥. 327, 48-49. 
44. Vide Dr. Altekar, Education in Ancient India, p. 61-62. 
45. Mbh. XII. 188. 1-12. 
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evident from the statement of Vidura*?. The prejudice grew 
stronger until the gates of the temple of learning were finally closed 
for the Shudra.£? Shravana, a mixed breed, used to read Shastras, 
and perform prayers :n the morning. He also used to offer 
oblation to fire.*? The 2ommentator cleverly interprets the words 
‘Mantra’ and ‘Sandhya,’ as the Mantra of the Tantra texts.*® 
But this interpretation probably represents the tendency of the 
age of the commentatcr rather than that of the author of the 
Ramayana. 


However, the repeated denial of this privilege to Shudras 
clearly shows that they were not allowed admission to educational 
institutions. o 


THE RELATION OF TEACHER AND TAUGHr.—The entry into 
the school was deemed as a sacred rebirth of the student—more 
sacred than the natural birth in the parental family. The birth in 


» the family of the preceptor (Acharya) awarded immortality to the 


socalled babe. No person on earth deserved greater reverence 


than the teacher.5* Tc our parents we owe our physical birth, 


but to our teacher the spiritual one and that is why the latter is 
said to surpass the former as regards sanctity and respect.®*Since 
the earliest times the relations of the taught with the teacher 
were more or less filial in character, The epics affirm that the 
teacher should love his pupil like his own son.5? The teacher in 
turn should be revered by the students as their father. The 
learned teacher imparted the secrets o? high learning only to their 
sons and disciples, 55 


—— eit m Se — 


46. cf. UR योनावह जातो नातेंउन्यद वक्तुमुत्सहे — etc. Mbh. V. 177. 33 

47. नाधीयीत for shudra. Mbh V. 26-29. (Also comp. general saying AIR नावीयाताम्‌ ) 
- 48. R. 64, 32-33, — 

49. Tilaka Commentary on the above. 

50. Comp. आचार्य शिष्य जातिः सापुण्या साजरामरा--0/5%. V. 44. 8; XII. 108. 20. 

51. Comp. gear पितृतो मातृतश्चेतिमेमतिः । Mbh. XIL. 108. 18. 

52. Comp. माठुतश्च पितृतश्चेव तस्मात्‌ पूज्यतमोथुरु: | Mbh. XII. 108. 25-:. 

53. Mbh. XII. 2. 11 ; R.N. .8. 13-14. 

54. Mbh. XII. 3. 28. | 

55. Mb. VII 194. 6. 
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There were teachers like Dhaumya, who exacted the’ utmost 
work from their students, but people like Veda always had a soft 
corner for their pupils. The story of Dhaumya and his three 
pupils seems to be intended more to illustrate the virtue’ of 
obedience among the students and supernatural power of old 
sages than to typify the normal temperament ofa teacher. In 
spite of the insolent behaviour of the rude Duryodhana, Drona 
pardoned him saying, "To me you are just like Ashvatthaman and 
so I do not mind what you say'.5" Vyasa on taking leave of his 
pupils gave an express injunction that the students must not 
undertake a risky pursuit. It is possible that some teachers 
might have been unsympathetic towards their pupils. The 
majority of them however conformed to the ideal of love and 
kindness. 


The student was expected to be obedient, submissive and 
respectful towards his teachers. Hé ought to satisfy his preceptor 
by faithful and honest service and devout conduct. His obstinacy 
and insolence before the teacher were as heinous a sin as the 
murder of à Brahmana. In order to take full advantage of the 
sermons of the teacher (which were of supreme importance, in.the . 
absence of written works) it was essential for the student not to 
annoy him i | 


In order to foster the feeling of gratitude towards the 
teacher as well as to enable young persons to derive maximum 
advantage the hostility of the student towards his teacher was 
recognized as a great disqualification. Lest he should fail in 
his endeavour, it was highly desirable for the student to give 
devoted service to and maintain implicit faith in the teacher. 
Falsehood, pride, haste and boasting are said to be the enemies! 
of the student, These obviously brought him into clash and 
confliet with his teacher, whose displeasure could cause irreparable 
loss to him. Disobedience to the teacher is recognized as one of 

56. Dr. Altekar Education in Ancient India, pp. 74-75. 
57. Mbh. VII. 94, 19 
58, Comp, नानियोज्याश्ववः शिष्याः अनियोगे, महाभये + Mbh. XIL 327. 43-47 
89. Mbh. V. 40. 3 


60. Mbh. V. 44. 9 
61. Mbh. V. 40. 3. 
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the greatest sins, For a disobedient pupil there is a deplorable 
lot after death. But in case the teacher was incompetent to ` 
teach, the student was at liberty to forsake him.9? -= 


DAILY LIFE OF A STUDENT.—The student's life at Gurukula 
was characterised by .penances and austerities. The Gurukula 
klesha (exertion at school) became proverbial and the student 
prided himself on his rickety condition caused by severe studies 
and not on his fleshy appearance.9* There are express -injunc- 
tions that the Brahmachari should subsist on food obtained by 
daily begging.. The pupils had to work in the fields*? and some- 
times had to look after the cattle of their preceptor, in leisure 
time. This was done not only to render services to the Guru 
but also to gain practical experience and professional training. 
This also provided good recreation for the student, who must 
have welcomed such departures from the monotonous life in the 
Ashrama. | GBS go 


SUBJECTS OF Srupy.—It is not possible to give a list of the 
books, intended to be taught to the students during the various 
stages of primary, secondary and higher education, "There are, 
however, descriptions of various characters and their proficiency 
in different branches of learning. The Vedas with their six 
branches?" and the ten parts of Dhanurveda®®. with its technique 
seem to be the most favourite subjects taught to the students of 


——————————— ———————————————— 


62. Mbh. XII. 321. 29 
63. Mbh. V. 78-80 (A teacher not teaching his pupils is to be left out like the wrecked 
boat in the sea) 
64. Comp. the statement of a student meeting the king Shibi स्वाध्यायेन कीतिं ब्रम्हचारियां c 
मां fàfè ete. Mbh. III. 197. 7-8 
Narada holds such students in high esteem. cf. भेच्यचयासुनिरताः कुशा युरूकुलाश्रया 
निरसुखा निर्थनास्तुये, Mbh. XIII. 31, 22 
. 65. Like Aruni-Mbh. 1. 3 26-32. 
66. Like Kacha-Mbh. 1. 76. 28-30. Upamanyu-Mbh. 1. 3 chapter. 
. 87. cf. the term "qe: studied by Drana Mbh. VII. 7. 1.. 
Vedas with all their branches studied by Bhisma. Mbh. 1, 100..35-39. 
Duryodhana studied Vedas with all their branches. Mbh. IX. 6. 14. 
68. Dhanurveda.as चतुष्पादम्‌ Mbh. V. 158. 2 and दशाइम्‌ studied by Duryodhana Mbh. 
IX. 6.14. चतुष्पाद and दशविध uda was taught to Abhimanyu. Dhanurveda is 


Sometimes mentioned as with five methods. Arjuna learnt them all. Mbh. III. 
168. 66-68 
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the day.5? Akhyanas were also gaining popularity.’ Drona is 
reported to have studied Arthavidya (economies) also besides the 
Veda and Dhanurveda.’! Politics and law with Puranas, 
astronomy, Chhandas (prosody), philology (Nirukta), grammar, 
Kalpa Shiksa and ritual literature also received the attention of 
some students.?72 Shatapatha with Ttihasa history), Yoga 
Shankhya and Upanishads also are some times referred to among 
the various subjects of study.’ The Ramayana mentions that 
Hanuman read grammar, its aphorism with explanation (Sautra 
Vrityartha) besides prosody (Chandagati).'* Vyasa is described 
as teaching Mahabharata” to his pupils and Valmiki the author 
of Ramayana imparted .instruction to his students Kusha and 
Lava in the Ramayana.” | 


Almost every important subject of study available today 
is referred to in the epics. Hanuman's knowledge of Sutra, Vritti 
and Artha is very surprising indeed, Drona’s study of Arthavidya 
is also equally surprising, Anyhow it is hard to believe that all 
these branches of learning had been taught since the remote 
antiquity, as suggested by the authors of the epics. The most 
rational view seems to be that whatever useful knowledge came 
into existence was recognized as a subject of study from age to 
age. In order to give a stamp of authority they associated it 
with character of the remote past. Thus they could include 
new knowledge among the orthodox subjects of study. The 
subjects, rarely mentioned in the epics may rightly be placed 
under this category 


The observations of Hopkins with regard to the Maha- 
bharata that ‘The great epic mentions post-epical as well as pre- 








69. cf. the remark of Hopkins ‘Both in the Ramayana and Mahabharata the heroes are 
represented well versed in the Vedas as well as the veda of the bow.’ A.O.S.J. 
page 109. 

70. Mbh. XII. 104. 146-150; VII. 7. 1. etc. 

71. Mbh. VII. 7. 1. 


72. Prajapati is said to have read with वृहस्पति these subjects besides vedas. Mbh. XII. 
201. 8. 

73. Comp. Dialogue between Yajnavalkeya & Janaka. Mbh. XII. 318, 2, 

14. R. VII. 36. 44-45. | 

75. Mbh. XII. 340. 19-21. 

16. R.1.4-6; VII. 93. 12-13. 
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epical works of literature and that, ‘A great part of the present 
epic is an interpolation’ etc.,"" are equally true in the case of the 
Ramayana also. The most frequent mentioned subjects are the 
three Vedas-and the Dhanurveda. They have been studied by the 
people of India from immemorable times, The courses of study 
may be divided into two main parts z.e. aritua] learning or 
Brahmavidya and military science or Ksatravidya. Admiration 
for deeds of sacrifice and chivalry of heroes, which form the bulk 
of the two epics, is indicative of the general tendencies of the age. 
So the view that the Vedas and Dhanurveda were studied by the 
people of the two epics can be established without any difficulty. 
The study of Aranyakas, Katha anc Taittariya and the like is 
also not inconsistent with the spiritual tendencies of the age. Tt is 
not surprising that people like Shukra engaged themselves in the 
study of such spiritual literature.'* Instruction in: polity dates 
from the time of Shukra the famous minister of Vrsaparvan. Its 
evolution in the age in which the system of government was in the 
making would not be surprising to us. However, the study of 
polity was very popular with the princes."? But the scholars 
gave primary attention to the study of the Vedas and Dhanurveda. ` 
Among all the institutions, the Ashrama of Kanva alone seems to 
have been a standard institution, that imparted instruction in 
many principal branches of learning. In it all the four vedas, ritual 
literatures, philosophy and other sacred texts were taught 
(Mbh. 70. 37-46), References to the knowledge of Ayurveda?? 
and surgery?! also sometimes occur in the two epics though we do. ` 
not find any institution or any specialist devoted to the study of 
these technical branches of learning. 


Besides this literary education, references to the technical 
education in various fine arts and crafts are made in the two 


77. Great Epic of India page 1. 
78. Mbh. Xu. 231, 7; R. II. 32. 15-21. 


79. Bhisma Mbh. XII. 37. 9-13 ; Scns of Drupada Moh. III 32 61-62 also, Dhritarash- 
tra Mbh. Xi. 13, 12 ; 109. 18. 20. 


80. Moh. XII. 341. 9 ; Moh. XII. 28. 45. 
81. cf. the setting the goat's testis in the body of god Indra R. 1. 49, 6-8. 


82. . See Rama R. 1. 1. 14 ; Druva Mbh. VII 7. 1. cf. वेदाध्ययनसम्पन्ना etc. as general epithet 
for the knights. Mbh. VI. 1.4. etc. 
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epics, These fine arts or Kalas number sixty-four. The slave girls 
of Yudhisthira are said to be well versed in dancing and singing 
besides - being ‘skilled in sixty-four arts’ (Mbh. II. 61. 9. 10) 

Garga too is similarly described as well acquainted with these sixty- 
four arts (Mbh. Xiii. 18. 38). But nowhere is the full list of these 
traditional arts mentioned. On the basis of available information 
on this point, it can be said with confidence that music and 
dancing were the most popular fine arts. Kacha, the son of 
Brhaspatiis described as expert in music and dancing (Mbh. 1 

76. 24). Arjuna too was quite efficient to teach these arts to 
princess Uttara (Mbh. 1V. 11. 12.) Shikhandi is said to havereceived 
training in drawing beside other technical subjects including 
Dhanurveda from Drona (Mbh. V. 189/1-2). 


Art of horse driving, elephant driving and chariot driving, 
associated with military training, were the most popular sub 
jects?? to be studied by the warriors 


Some mystic arts are also mentioned in the epics. Thus 
Arjuna is said to have learnt Chakshusi Vidya from Angareparna 
(Mbh, 1. 170/43-46). and Rama was taught Bala and Atibala by 
his teacher Vishvamittra. (R. 1. 22, 12-21) 


To sum up the list of subjects of study given by Bhishma to 
Yudhisthira seems to be quite comprehensive according to that 
period. He advised Yudhisthira to study the Dhanurveda and 
other Vedas besides the art of horse driving, elephant driving and 
chariot fighting. Similarly, logic and grammar togéther with 
music and dancing should also be learnt, The Puranas, Itihasa 
(history), Akbyana (legends) and the adventures of saints. should 
also form the part of curriculum of study (Mbh. XII.104.146-150). 


FEMALE Epucation.—Before closing our observations on 
education à few words about the schooling of ladies are necessary. 
There were ladies here and there like Sulabha, who participated 
successfully in discussions over knotty ‘problems of mystic 
philosophy in the court of Janaka (Mbh. XII. 320 chapter). No 
provision seems, however, to have been made for the education 
of women in the general institutions. However, considering the 
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attainments of eminent ladies in the two epics, the following 
conclusions would not be unwarranted. À working xnowledge of 
the daily. vedic rituals and some of the hymns, seems to have been 
possessed by ladies of higher classes at least during this period. 
The evidence on this point is fairly conclusive. At the time when 
Rama went to bid adieu to his mother on the occasion of depar- 
ture on exile, he found her offering oblations with the necessary 
mantras (R. II. 20. 15). Tara, the wife of Bali, is said to be well 
acquainted with the mantras. When hér husband went out to 
fight with Sugriva, she performed a certain ritual to secure the 
former’s victory (R.N.16.12). The disappointed Hanuman thought 
of finding Sita on the bank of a river where she was expected for | 
the performance of her Sandhya in the evening (R. V. 15. 48). 
Similarly we find the wife of the sage in the Vidarbha, performing 
sacrifice side by side with her husband (Mbh. XII, 272. 7). This 
was probably a common custom. It implies the wife's knowledge 
of Mantras and rituals. 


The princesses had a fair knowledge of the general rules of 
polity. The eloquence of Draupadi in the assembly of Kurus 
(Mbh. II. 71 Chapter) indicates her fair acquirements in the 
subject very clearly. Savitri cannot be called illiterate, She had 
a. fine discourse with the cruel Yama who had to grant her boons. 
These were rightful prizes for her attainments (Mbh.I11.207.11-54). 
Tara alone could face the enraged Laksmana, None but she 
offered -the right explanation of the charges on Sugriva to his 
entire satisfaction (R. N. 35 and 36 chapters). Sita came forward 
to dissuade Rama from killing demons as it was against the laws 
of polity (R. IIL. 9 chapter). 


Fine arts like music and dancing besides domestic pursuits 
like garland-making, etc. were taught to the ladies beyond doubt. 
The knowledge of omens was also acquired by them at home. 
Tara is reported to be well versed in interpreting the significance 
of the noise made by the birds (cf, Sarvabhuta rutajna etc. (Mbh. 
III. 280. 19. R. IIT. 52). Sita too could interpret these signs and 
omens as satisfactorily as the ladies in Lanka (R. IIL. 52 and 
V. 27.9-47), | | 
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Women acquired knowledge of all kinds at home from 
domestic tradition or by association with their brothers, as 
suggested by Draupadi (Mbh. III, 32.60-62). and Sita (R.II.27.10), 
No institution of ladies has been referred to in the two epics, 


This brief survey of the two epics shows clearly that people 
were quite advanced educationally. Their course of study was 
framed to keep them fit for their material existence and spiritual 
advancement. What was perhaps most important in the system of 
education was the building of character of a student. 


THE TREATY OF FAIZABAD BETWEEN ASAF-UD- 
DAULAH AND THE ENGLISH EAST INDIA 
COMPANY, MAY 21, 1775. : 


By A.L. SRIVASTAVA, M. A., Pa. D., D. Lirr., Professor, Agra 
College, Agra 


While Shuja-ud-daulah lay on his death-bed at Faizabad 
(December 1774—January 1775), the British Governor-General and 
Council at Fort William in Calcutta were engaged in devising 
schemes for establishing their supremacy in Awadh and even help- 
ing themselves with a flourishing part of the Nawab-Wazir’s 
dominions in the event of his death, which was apprehended any 
moment, ‘The order in which they discussed the various issues 
throws lurid light on their intentions and plans, The first question 
that came up for discussion was whether it would be advantageous 
for the Company to interfere in zhe succession to the gaddi of 
Awadh, Although there were differences of opinion in the Council, 
it was eventually decided that the English would gain, if they took 
interest in the question and regulated the succession. Whether 
the Fort William government had any right to interfere in the 
internal affairs of Awadh was considered only next. Curiously 
enough, Warren Hastings, who has been credited by modern writers 
with having honest intentions towards Awadh as against his 
colleagues of the Council (who were supposed to be hostile), held 
the view that the first article of the treaty of Allahabad (1765) 
made it obligatory for the Company to interfere in the succession 
otherwise ‘‘perpetual and universa! peace, sincere friendship, and 
firm union" etc. as mentioned in the first article of the above 
treaty had no meaning. This interpretation of Hastings was 
without doubt utterly untenable ; vet it appealed to the Council 
which proceeded to consider the third question, namely, who should 
be the next Nawab-Wazir. Here again Hastings betrayed weak- 
ness for tortuous intrigue, and the view that he expressed showed 
that he claimed to know the dying Nawab’s sentiments more than 
Nawab himself. He opined that Shuja-ud-daulah was not favourably 
inclined towards his eldest son Mirza Amani, entitled Asaf-ud- 
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daulah, but for fear of displeasing his favourite consort Bahu 
Begam, who was that prince’s mother, he did not declare any one 
of his other sons, who were all illegitimate, as his heir. The 
Council, on the other hand, favoured the succession of Asaf-ud- 
daulah. The Political Resident at Faizabad, Nathaniel Middleton, 
was, therefore, summoned to Calcutta to report personally the exact 
state of affairs.at the Awadh Court so as to enable the Board to 
take a correct decision in the matter. As the latter informed the 
Board that Shuja-ud-daulah had formally recognized Asaf-ud-daulah 
as his heir, that he had been transacting the state business in that 
capacity during the Nawab-Wazir’s illness, and that there was no 
opposition to his succession to his father’s inheritance, it was deci- 
ded to support Asaf-ud-daulah’s claim to the gaddi of Awadh.! 
Accordingly Colonel Gailliez, Commander of the British brigade in . 
the service of the Nawab-Wazir, was directed to post his troops to 
guard the Awadh treasury as soon as Shuja ud-daulah’s death 
became known, to lend his support to Asaf-ud-daulah and to give. 
him no cause of offence.? 


Shuja-ud.daulah died on 26 January, 1775, after having 
dispatched a strong appeal to Hastings to support his son Asaf-ud- 
daulah. “I depend on your friendship," he wrote, “that after my 
decease, considering my dear son Asaf-ud-daulah in my place, you 
will afford him your assistance and on every occasion act for his 
benefit and his advantage. As you, my friend, are a just man, I 
depend upon your. generosity that you will on every occasion 
protect and assist him and my dear son Asaf-ud-daulah will pay the 

ame attentive regard to your friendship as I have always done ..? 
Colonel Gailliez, in anticipation of the Board's instructions 
(which did not reach him until after Shuja-ud-daulah's death), . 
extended assistance to the new Nawab and reported to Calcutta 
that there was utmost tranquillity at Faizabad and no opposition 
of any kind to Asaf-ud-daulah’s succession.* | 





1. BengalSecret Consultations, 3rd February, 1775 

9. Letter from Governor-General and Council to P. Gailliez, dated 3rd Febtuary, 1775 

3. Bengal Secret Consultations, 6th February, 1775 ; Calendar of Persian Correspondence 
(C.P.C.), Vol. IV. Letter No. 1571 

4. P. Gailliez to Board, dated Faizabad, 26th January, 1775, vide Bengal Secret Consulta- 
ticns, 6th February, 1775 
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' On the receipt of the news of Shuja-ud-daulah’s death 
the first thing that the Governor-General .and Council did was 
to instruct Gailliez at Faizabad to. persuade the new Nawab 
to dismiss all foreigners, including the Company’s servants, who 
resided in Awadh: without the permission of the Fort William 
government. The measure was intended primarily against the 
French who were hostile to the English and after their final defeat 
at the hands of the latter in 1761-had taken: up service at the 
Courts of. Indian princes in.order to retrieve their fortune in India 
Moreover, by depriving the Naweb of the services of technical 
expert in his military arsenal and training camps, it was likely to 
reduce his military strength to nullity. Next, the Fort William 
authorities demanded from Asaf-ud-daulah all the sums due from 
his father on account of (1) the subsidy of the British brigade in 
his service, (2) sale of Kora and Allahabad Districts, (3) the Ruhela 
war and (4) the difference or bhatia for payment made by 
his father in Sunnat coins, instead of Sikka rupee which was 
considered as the standard rupee. Thirdly, they-decided to impose 
on the new Nawab a fresh treaty, unjustly holding that the treaty 
of. 1765 made with Shuja-ud-daulah was personal and temporary 
and had therefore expired with his death. 


There was at first a difference of opinion inthe Board on the © 
propriety of the proposal of a fresk treaty. The members were of 
the opinion that thé treaty of 1765 was not binding on the 
Company after Shuja-ud-daulah's death, but Hastings who was last 
to speak seemed to differ from them. He, however, fell in line with 

them without altercation, and it was resolved to instruct’ John 
Bristow, who had replaced Middleton as Political Resident at 
Faizabad a few days before, to persuade Asaf-ud-daulah to accept. 
the proposal of a new treaty and szart negotiations for the same 


- “Modern scholars are of the opinion that Hastings was not in favour 


. of a fresh treaty and that the decision was forced on him 

by the hostile-members of the Supreme Council. A c.ose study of 

`- the proceedings of the. Bengal Secret Committee disproves that 
. view; Hastings himself placed thas proposal before the Secret 


. &. Board to Gailliez, 6th February 1775, vide Bengal Secret Consultations, 6th February, 
1775. 
6. Bengal Secret Consultations, 13th February, 1775. 
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Board and that.too in such a manner that the members could not 
but express themselves in its favour. The Governor-General 
initiated the discussion by saying that he would like to put a 
question to the Board upon which, he said, ‘every other resolution 
must depend" and that was : ‘‘Whether this Board considers 
the treaties which were made with the late Nawab Shuja-ud: dualah 
as remaining in force or as having expired at his death ?" The 
members answered the question by saying that the treaties had 
expired with Shuja-ud-daulah's death." It is significant that on 
3rd February 1775, just ten days before putting this question, 
Hastings had strongly urged that the Fort William government 
should reserve to itself the right to assist any other son of Shuja-ud- 
daulah to secure the gadd: of Awadh and even to dethrone him, if 
he was.found unworthy.? 


The Board then took up the discussion of the terms of 
the proposed treaty to be imposed on Asaf-ud-daulah. Francis, 
Monson, Barwell and Clavering demanded an increase in the rate of 
the subsidy of British troops lent to the Nawab and the cession of 
the entire Estate of Benares in return for a guarantee to defend 
the remaining territories of Asaf-ud-daulah. It was also suggested 
that such a guarantee should be given only after Emperor Shah 
Alam II had confirmed the Nawab in the Subahdari.? Hastings 
not only agreed with his colleagues, but even added a fresh 
proposal, namely, that the Company should guarantee the protec- 
tion and defence of only Awadh, the districts of Kora and 
Allahabad and Ruhelkhand, and not the whole of Asaf-ud-daulah’s 
dominions. This proposal led to a further discussion and it was 
eventually resolved to guarantee Awadh and conditionally, the 
districts of Kora and Allahabad until the Court of Directors’ views 
about tke treaty of Benares of 1773 were known. If the Directors 

ratified the treaty, Kora and Allahabad were to be guaranteed 
without any condition ; if not, the guarantee was to be withdrawn. 
But Ruhelkhand and the districts of the Doab conquered by Shuja- 
ud-daulah were not to be guaranteed at all. It was further resolved 


7. Bengal Secret Consultations, 13th February, 1775. 

8. Bengal Secret Consultations, 3rd Feb., 1775; C. QC. Davis, W. Hastings and 
Dudh p.72. 

9. lbid. 13th Feb., 1775. 
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to ask for a cession of the Estate of Benares and an increase in the 
rate of the subsidy for the British brigade in Awadh. It is fair'to 
add that Hastings did not favour an increase in the rate of the 
subsidy ; but he agreed to it without demur when it was finally 
proposed by the Board.?° Bristow was now directed to negotiate 
with Asaf-ud-daulah a fresh treaty emboding the above terms, but 
he was asked not to initiate any talk or to listen to any proposal 
from the Nawab until the latter had cleared all the money due from 
his late father. Bristow was further authorised to demand the 
cession of Jaunpur district, but not as ‘‘an absolute and indis- 
pensable article."*? It was intended as a lever to ensure the success 
of the bargain. 


Even before these definite instructions reached the Residency 
at Faizabad, Gailliez and Bristow, who were aware of the senti- 
ments of the Board from their several letters, had set the wheels of 
diplomacy in motion and had secured Asaf-ud-daulah’s vague 
consent to the proposal of a new treaty, to an increase in the rate of 
subsidy and to the dismissal of Europeans from his service, provided 
the Governor-General bound himself to supply him the requisite 
number of guns, muskets and other materials for his artillery.!? 
Unlike his father who was an astute politician, Asaf-ud-daulah was 
a simpleton in the arts of diplomacy and statecraft, . Incapable of . 
asserting himself, he succumbed to the artful policy of persuasion 
and threat followed by Gailliez and Bristow and backed by the 
irresistible might of the Bengal Government. The main cause of 
Asaf-ud-daulah’s acquiescence was the situation in which he found 
himself and which made him dependent on British military assis- 
tance for the internal peace and external security of his dominions, 
Moreover, like his father he was ambitious of extending his 
territory at the expense of his neighbours and of playing the role of 
a great pike among the contemporary Indian princes on the 
strength of his alliance with the British, and consequently he 
could not reject their demand for a fresh treaty. Fully aware of 
his situation, the English diplomats successfully exploited it for the 
Company's advantage. “The continuance of the Brigade with 
^ I0. Bengal Secret Consultations, March 3, 1775. 


11. ibid. 
12. Bristow. to Bengal Board, March 20 and 25, 1775. ` 
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Your Excellency,” wrote Hastings to Asaf-ud-daulah, **is purely in 
consequence of the friendship which subsists between this Govern- . 
ment and Your Excellency and does not depend upon any 
engagement, but as its services are lost to these provinces, while it 
remains at such a distance, unless Your Excellency will consent to 
such terms as shall compensate for the loss sustained by its 
absence, it is not in my power to permit it any longer to remain, 
and I shall be compelled, however reluctantly, to withdraw!? it,” 
Asaf-ud-daulah had not only to agree to conclude a new treaty but 
also to all the terms proposed by the Bengal Government. 


It may interest the reader to know how Asaf-ud-daulah was 
finally coerced into compliance with the Company's unjust 
demands. Sayyid Ghulam Husains account in the pages of his 
Siyar-ul-mutakherin and John Bristow's letter of 17th May 1775 
give an inside story of the manner in which the negotiations were 
carried to « successful conclusion, As the Nawab would not spare 
much time from bis ignoble hobbies, Bristow had to hold talks with 
the minister Murtaza Khan Mukhtar-ud-daulah who, according to 
Ghulam Husain, being an unpatriotic upstart, kept Asaf-ud-daulah 
ignorant of the significance of the negotiations and sold to the 
Company the principality of Benares which was capable of 
yielding an annual revenue of seventy-five lakhs of rupees,+* 
Bristow frightened the Nawab by interceding for his brothers and 
the Ruhela prisoners and asking him to make an adequate 
provision for them. He tells us that during the course of the 
negotiations he requested the Nawab to dismiss Europeans from his 
service, to which the latter replied that he would do so only after 
he had been given an assurance by the Governor-General for a 
supply of guns, muskets and other pieces of artillery commensurate 
with his requirements, Thereupon, Bristow sent him an ultimatum 

that he must make his decision by the night of 13th May, other- 
wise he would withdraw the brigade from his dominions. Not 
knowing what to do, Asaf-ud-daulah consulted his chief officers and: 
on the 14th morning sent a message agreeing to dismiss Europeans 
unconditionally. But as Bristow wanted it in writing, which Asaf- 

13. Letter no. 110,to Asaf-ud-daulah, vide Bengal Secret Consultations, 17th April 1775 


C. P.C, Vol. IV. No. 1701 page 296. 
14. Siyar-ul-Mutakherin (Persian text, N. K. Press, Lucknow) p. 943. 
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ud-daulah was unwilling to commit, he sent another ultimatum to 
the Nawab giving him time up to the night. The latter sent 
no reply, and therefore to extort one Bristow waited on him 
the next morning (15th). But the Nawab would not dismiss any 
other foreigner except the French, Bristow rejected the offer, and 
left the court at 10 em. The chicken-hearted Nawab now 
submitted and at 11 &.m. sent his minister Murtaza Khan to 
Bristow with a letter agreeing to dismiss all Europeans, irrespective 
of their nationalities, from his service without condition, except 
one, namely, that Bristow should supply him with a copy of the 
proposed treaty. Bristow wanted nothing better, and immediately 
delivered a copy of the draft which ke had received from Calcutta. . 
Asaf-ud-daulah objected to only two clauses of the draft, namely, 
the cession of the Benares Estate and an increase in the rate of 
the subsidy. 


Eventually he accepted these terms also, as he was afraid 
lest the English should compel him to include in the treaty an 
adequate provision for his broshers, to which he was irrevocally 
opposed. He tried to persuade Bristow to treat Ruhelkhand and 
the Doab in the same manner as Awadh in the matter of protection 
and defence, but the latter refused to commit himself to sending ' 
British troops to the Doab and Ruhelkhand.! 5 


The Governor-General-in-Council approved of the treaty in its: 
entirety and’ in recognijion o? the signal service rendered by 
Bristow voted him a reward of one lakh of rupees.!* | 


The treaty, concluded on 21st May 1775, was signed and. 
sealed by Asaf-ud-daulak and on behalf of the Company by John. 
Bristow, and became known as the Treaty of Faizabad, Its terms 
were :— | 


1. There shall for ever be universal peace, firm friendship and perfect union between the 
parties who will not in any manner encourage the inhabitants of their respective territories to 
commit any kind of hostility in those of the other. Their friends and enemies are mutual, and 
if any person takes refuge in the territory of either of the parties, he shall be delivered up to. 
the other 
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15. Bristow to Bengal Boaxd, Rajghet Opposite Kanauj, 17th. May, 1775, vide Bengal 
Secret Consultations, 6ta June 1775 ; C.P.C. Vol. IV. Letter nos. 1701 1717 1725— 
1728,1740,1743,1771 and 1803. | 

16. Bengal Secret Consultations, 6th Jane, 1775. 
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2. Asaf-ud-daulah shall never allow Mir Qasim and Samru to reside in his country. He 
shall immediately dismiss all Europeans in his service and shall not employ in future any 
europeans Without the Company's permission. 


3. Both the Nawab and the English will advance the interests of the other whenever the 
emperor corresponds to either of them relative to the affairs of the other. 


4. 'The districts of Kora and Allahabad shall remain in the possession of Asaf-ud-daulah 
on the same footing as Awadh, and the Compzny shall not disturb them, nor demand a single 
pie on their account. : The English engage to defend the suba of Awadh at all times, and also 
the districts of Kora and Allahabad until the pleasure of the Court of Directors is known and 
thereafter only if the treaty of Benares of 1773 is ratified by the Court of Directors. 


5.. As .the English take upon themselves the defence of Awadh, Asaf-ud-daulah transfers 
in perpetuity the sovereignty of the entire Za-rindari of Benares, then in the possession of his 
vassal Raja Chait Singh, together with the mint and Kotwali (police jurisdiction) of that town. 
The English shall take possession of the Berares Estate after one month and a half from the 
date of the treaty. 


6. Asaf-ud-daulah shall pay for the expenses of the British brigade in his service at the 
rate of two lakhs and sixty thousand rupees a month in Awadh Sikka rupees. The brigade will 
consist of two battalions or one regiment oz europeans, one company of artillery and six 
battalions of sepoys. 


7. If Asaf-ud-daulah ‘shall require English assistance “for the defence of any other of his 
countries besides those above specified, he shall fix something for the Company proportional to 
the service,” ~ 


8. The English-engage to abide by the terms of the treaty and not in any respect 
or manner make requests of anything new ‘“will contrary to the terms of the treaty.” 17 


‘The unilateral freaty of Faizabad was not the outcome 
of a desire of the parties concerned for a mutual adjustment of 
their relations, Nor was it the result of a military victory in the 
field : it was a high-handed British imposition born out of an 
ambitious urge to exploit the weakness of a newly enthroned son of 
the ‘most faithful ally’ of the Company in Hindustan. Being a 
sequel of the British interpretation that the treaties of 1765 
and 1773. were personal and temporary and expired with the death 
of Shuja-ud-daulah, its very foundation was based on injustice and 
self-aggrandisement, There is nothing, direct or implied, in the two 
treaties referred to that might lend support to the view that 
they were personal and temporary. On the contrary, the first clause 
of the Treaty of 1765 which lays down that there shall be 

friendship and union between the Company, Shuja-ud-daulah and 


17. BengalSecret Consulations, 6th June, 1775 : also Aitchison, Treaties, Engagements 
and Sanads, Vol. II (Relating to N.W.F., Awadh and Nepal), pp. 78-79. 
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his heirs and successors, clearly indicates that the treaty was 
intended to be permanent and not temporary. Secondly, the treaty 
envisaged interference in the internal affairs of Awadh, particularly 
its defence and foreign policy, end paved the way for its reduction 
to the status of a mere dependency to the Company. For the first 
time the Company made a direct and substantial encroachment on 
the Nawab-Wazir's authority by including in a formal document the 
clauses regarding the defence of Awadh by British troops and 
the expulsion of all Europeans from Asaf-ud-daulah’s territory. It is 
curious that Hastings, who had allowed the unjust treaty of 
1768 to lapse,+® became at this time largely responsible for 
weakening the Nawab's authority and prestige. Thirdly, while 
the Company gained all the objects it had at heart, the treaty gave 
no compensating advantage to Asaf-ud-daulah, who was compelled 
to part with a very fertile and flourishing portion of his dominion 
and to raise the subsidy for the British brigade from two lakhs and 
ten thousand to two lakhs and sixty thousand rupees a month. 
Fourthly, inspite of the above territcrial and financial sacrifice on 
the part of the Nawab, the English unjustly refused to guarantee 
the defence of.a considerable part of Asaf-ud-daulah’s territory, 
namely, the districts of the Doab and Ruhelkhand, which needed 
greater protection than Awadh, Fifthly, one might sup»ose that in 
view of the cession of the Zamindari of Benares Asaf-ud-daulah 
might not have been required to make any further payment to the 
British on account of defence of Awadh. Curiously enough it 
was not so. He had to meet the expenses of all the British troops 
to be employed by him for whatever purpose, as the cession 
of Benares was extorted for the mere promise of defending only 
one (Awadh) out of the four provinces of his dominion. Finally this 
treaty clearly violated the previous ones of 1765 and 1773 and 
therefore rightly undermined the British prestige for faithful 
adherence to their treaty engagements. It shook Indians’ faith 
in the integrity of the Company's high-ranking officials.!? The 
treaty of Faizabad was, therefore, unjust, impolitic and indefensible 
on moral ànd political grounds. 


18. Present writer's Shuja-ud-daulah, Vol. II. F. 222, 
19. Siyar-ul-Mutakherin (Persian) pp. 943-944. 


अर्थविज्ञान और व्याकरणदर्शन 


कपिलदेव द्विवेदी आचार्य, एम. ए. (संस्कृत, हिन्दी) एस. ओ. एल., 
डी. फिल्‌ . (प्रयाग), विद्याभास्कर, ARARA, व्याकरणाचा, 
अध्यक्ष, संस्कृत-विभाग, सेंट Ws ज कॉलेज, गोरखपुर 


SUMMARY 


The present paper deals with the contribution: of ancient Indian grammarians 
to the study of semantics or the science of meaning. Here only one or two aspects of 
the problem have been touched. Vyasa in the Mahabharata, KUMARILA BHATTA in the 
Sloka Vartika, VENKATA MADHAVA inthe commentary of the Rigvedá.'and MANDANA MISRA 
in the Sphota-siddhi have: used Artha Vijnans ia the sense of semantics. Patanjali's 
Mahabhasya and Bhartrharií's" Vakyapadiye are indispensable for the study of semantics 
BHARTRHARI and his commentators Punyaraja and Heleraja have devoted about one thousand 
pages in discussing the different aspects of meaning, 


As far as the nature of meaning is concerned, PATANJALI and BHARTRHARI have expressed 
the views that meaning of a word changes from time to time. Meanings have been assigned to 
- words by individuals. Roots and suffixes also kave no fixed meanings. Meaning of a 
sentence is grasped by the listener in accordance with his’ intellectual power. Human 
being is imperfect, therefore the changes in meaning are unavoidable. 


PATANJALI and BHARTRHARI have laid down the principle that the sentence is a significant 
unit. By critical analysis they have proved that isolated words have no meaning. words 
when they are used in a sentence, are significant. Therefore it is the sentence that is 
significant and not the words. This theory has been called technically as the '"Vakya- 
sphota theory 


Evolution of meaning is of :3 kinds, viz. 1. Law of specialization, 2. Law of 
Generalization, 3. Transference of meaning. BHARTRHARI has discussed the question of 
evolution of meaning in the second chapter of the Vakyapadiya 


भारतीय .बेयाकरणों और afa ने rer विषयों पर गंभीर -विबेचन 
के साथ ही शब्दतत्त्व और ग्रर्थत््व पर भी गंभीर विचार किया है। भारतीय 
वेयाकरणों. में जिन्होंने इस विंषय पर विशेष विचार किया है, उनमें विशेष 
उल्लेखनीय नाम ये.हें--महषि पाणिनि, कात्यायन, पतंजलि, भतहरि, कॅयट 
नागेश, मुण्डन मिश्र. । पतंजलि का महाभाष्य और भत हरि का वाक्यपदीय इस 
विषय . में. आकर-प्रन्थ हें | 


विषय का नामकरण्‌--जिस प्रकार ध्वनि-तत्त्व के विवेचन के कारण 
भाषाविज्ञान के एक प्रमुख अंग का नाम ध्वनि-विज्ञान पड़ा है, उसी प्रकार 
अथतत्त्व के विवेचन के कारण, ग्रथ या शाब्दार्थ-विषयक समस्त .प्रइनों का जिसमे 
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विचार किया जाता है, उसे ग्रर्थविज्ञान नाम दिया गया है । महाभारत में व्यास 
ने, इलोकवातिक में कुमारिल भट्ट ने, ऋग्वेद-भाष्य में वेंकट माधव ने, और 


स्फोटसिद्धि में मण्डन मिश्र ने इस पारिभाषिक अथ में अरथविज्ञान' शब्द का 
प्रयोग किया है । 
(१) शुश्रूषा श्रवणं चेव ग्रहणं धारणं तथा । 
ऊहापोहो <थविज्ञा्न तत्वज्ञानं च धीगुणाः N 
(C महाभारत, TAT २, १६ ) 
(२) यथा च चोदनाशब्दो वैदिक्यामेव ada | 
शब्दजञानार्थविज्ञानशब्दौ शास्त्रे तथा स्थितौ || 
( श्लोकवार्तिक शब्दपरिच्छ्रेद १३ ) 
(३) यजुषामर्थविज्ञानं नाकमंहस्य सिध्यति | 
( वेंकट माधव, ऋग्वेदभाष्य, भाग १ पृष्ठ ३ ) 
(४) न चान्त्यवणमातन्नमर्थसंबन्धितया प्रतिपद्यन्ते पुरस्तातू , 
मा भूत्‌ केवलाद्विज्ञानमिति.। 
( स्फोटसिद्धि श्लोक १३ की व्याख्या ) 


अथविज्ञान क्या है --वैयाकरणों ने अर्थविज्ञान में जिन बातों का 
समन्वय किया है, उनका संक्षेप में निर्देश निम्नलिखित है:-- . | | 


| श्रथतत्त्व क्या है, अर्थतत्त्व का क्या स्वरूप है, शब्दतत्त्व से इसका सम्बन्ध 
है या नहीं, यदि है तो इस सम्बन्ध का क्या स्वरूप है । शब्द और. श्रर्थ नित्य हैं 
या अनित्य। अर्थतत्त्व का ज्ञान केसे और क्योंकर होता है । AGATA का. निर्णय 
किस प्रकार से और किन साधनों से होता है । शब्दतत्त्व श्रथनिर्णय में किस प्रकार 
ओर क्योंकर सहायक होता है । शब्द और ग्र्थं में शक्ति है या नहीं, यदि है तो 
किंस में और किस रूप में, यदि नहीं तो अथविकास किस प्रकार होता है । शक्षित 
कितने प्रकार की है । पद किसे कहते हें, वह कितने प्रकार का होता है । पद के 
विभाजन का पदार्थ पर क्या प्रभाव पड़ता है। पद-विभाजन के कारण पदार्थ 
कितने प्रकार का हो जाता है। वाक्य किसे कहते हें, वाक्य का. क्‍या स्वरूप है 
वाक्य कितने प्रकार का होता है । वाक्य का वाक्यार्थं पर प्रभाव पड़ता है या 
नहीं । यदि हाँ, तो किस रूप में और क्‍यों ? यदि नहीं, तो वाक्य से वाक्यार्थं का 
ज्ञान किस प्रकार और क्यों होता है । वाक्य का वस्तुत: कुछ अर्थ होता भी है 
या नहीं । यदि होता है तो वाक्यार्थं का क्या स्वरूप है। यदि नहीं, तो वाक्य से 
वाक्यार्थ-ज्ञान कैसे और क्योंकर' होता है। वाक्यार्थं एक है या अनेक । -पदार्थे 
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Ott aay में क्‍या अन्तर है। .पदार्थ और वाक्याथ का अन्तिम स्वरूप क्या 
है। अर्थ परिवतेनशील है या नहीं, अर्थ में विकास होता है या. नहीं ।, यदि हाँ, 
तो अ्रथविकास कितने प्रकार का होता है। अथविकास के क्या कारण हें। 
अर्थतत्त्व में प्रयोक्ता का क्या महत्त्व है ।. शब्दों में MA या अथंबोधकता है, या 
नहीं । श्रथंबोध के प्रश्‍न का समुचित समाधान स्फोटवाद से कंसे होता' है। 
पदस्फोट से आगे वाक्यस्फोट की क्या आवश्यकता है | स्फोट का क्या स्वरूप है, 
इत्यादि । 


अथे का स्वरूप 


शब्द ओर अथे की अभिन्नता ही तत्त्व के दो 
रूप हं । अतएवं पतंजलि ने कहा है कि शब्द रुब्द से पथक्‌ होता है, किन्तु श्रथ 
शब्द से 'पथक नहीं होता है। 





शाब्दश्च शब्दाद्‌ बहिभू तः । अर्थाऽवहिभू तः | 
( महासाष्य १, १, ६६ ) 


भतृ हरि ने वाक्यपदीय में ग्रतएव शब्द और अर्थं को एक आत्मा के दो 


रूप बताए हें, और दोनों की स्थिति श्रपृथक्‌ मानी है । पुण्यराज ने उपयूक्त. 


भाव को व्याख्या करते हुए बताया है कि इन दोनों में जो भेद दिखाई देता है, वह 
वास्तविक नहीं है । 


एकस्यैवात्मनो भेदौ शब्दार्थीवपृथक्रिथिती । 
( वाक्यपदीय २, ३१ ) 


शाब्दार्थावभिन्नावेकस्यान्तरस्य तत्तस्य सम्बन्धिनौ वस्तुतः वहिःस्वितो भेदाविव प्रतिभासेते । 
ति ( एण्यराज ) 
इसी भाव को कविकुलगुरु कालिदास ने रघुवंश के प्रारम्भ में अभिव्यक्त 
करते हुए कहा है कि-- 


वागर्थाविव संपक्तो वागर्थप्रतिपत्तये . 
जगतः पितरौ वन्दे, पार्वतीपरमेश्वरौ ॥ ( रघुवंश १, १ ) 


र्थ परिवतेनशील है---कतिपय विद्वानों की यह भ्रान्त धारणा है कि 
वैयाकरण अर्थ में परिवर्तन नहीं मानते हैं और naca वे भ्रथविकास के सिद्धान्त 
को मलतः नहीं मानते हें ।. यह विचार वस्तुत: भ्रमपूर्ण है। पतंजलि, Wd हरि, 
कैयट और नागेश आदि ने इस विषय को स्पष्ट करते हुए अर्थ की fada- 
शीलता को स्वीकार किया है, अतएव भाषा में ्र्थेविकास होता है । 


28 AGRA UNIVERSITY JOURNAL OF RESEARCH . i[Vol T 


` "ue ने लिखा है कि यदि एक शाब्द का एक ही अर्थ नियमित रूप से - 
होता.तो भ्रथेविषयक सन्देह ही उत्पन्न न होता, परन्तु ऐसा-नहीं .होता है, Wea: 
सन्देह होता है । É | 


यद्ये कं: शब्दः एकसिमन्नर्थ नियतः स्यात्‌ , तत एतद्‌ युज्यते वक्त म्‌, यतस्त्वनियमः, aa: प्रकतेरेव 


q अर्थाः स्युः । 
{ प्रदीप, महाभाष्य, १, २. ४५ ) 


नागेश ने श्रतएव लिखा है कि प्रकृति श्रोर प्र॑त्ययों का अर्थ अनियत है । 


प्रकतिप्रत्यययोरर्थवत्ताया अनैयत्यं दर्शयति । 
( sald, महाभाष्य, 2. २. ४५ ) 


व्याकरण में जहाँ .पर ग्रथ को नित्यता. का उल्लेख है, वहां पर afar 
ay को भी नित्य इसलिए कहा गया है कि शाब्द का कोई न कोई अर्थ अवश्य बना 
रहता है, इस प्रकार अर्थ रूप से शब्दाथ को नित्य मानकर "नित्यो ह्यथवतामथ- 
राभिसंबन्धः” यह पतंजलि ने कहा है। यहाँ पर नित्यता का ग्रथ प्रवाह-नित्यता है । 
इसी बात को वाक्यपदीय में भत हरि Wie हेलाराज ने स्पष्ट किया है | 


अनित्येष्रपि नित्यत्वमभिधेयात्मना स्थितम्‌ । 
( वाक्यपदीय कांड ३. पृष्ठ ११३ ) 


ay अनिश्चित है--भर्त हरि और उनके टीकाकार पुण्यराजः ने भ्रर्थ 
की ग्रनिङ्चितता का वर्णन करते हुए. लिखा है कि प्रत्येक ब्यक्ति की अपनी-अपनी 
नियत वासना (संस्कार) के अनुसार ही अथ का स्वरूप होता है । वस्तुतः कोई 
at निश्चित ग्रथ शब्द का नहीं होता 


प्रतिनियतवासनावशेनेव प्रतिनियताकारोऽरथेः, mad कश्चिदपि नियतो नाभिधीयते । 
नास्ति' कश्चिन्नियत एकः शब्दस्यार्थः । ( पुण्यराज ) - 
( वाक्यपदीय २. १३६ ) 


अतएव भतृ हरि का कथम हैं कि वकता अ्रपनी भावना के अनुकूल अपने 
भावों को अ्रभिव्यकत करता है, परन्तु श्रोता अपनी-अपनी बुद्धिं के अनुसार वक्ता 
के कथन का अभिप्राय समभते हँ । Ad: शब्द का वस्तुतः निश्चित wy क्या है 
यह नहीं कहा जा सकता है । ! | 
वक्‍्त्रान्यथेव sedi fre प्रतिपत्त घु I 
खप्रत्ययानुकारेण Weald: प्रविभज्यते ॥ 
| | ( वाक्यपदीय २, १३७ ) 
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ज्ञान और अवस्था के अनुसार अर्थ में भी परिवर्तन होता F— 
बाल्य; युवा और वृद्धावस्था में मनुष्य के ज्ञान में क्रमिक विकास देखा जाता dd 
बाल्यावस्था में बुद्धि अपरिपक्व होती हैँ, अत: बालक का ज्ञान भी अपूर्णं होता है, 
शने: शनेः विद्याध्ययनादि से उसके ज्ञान का विस्तार होता हें श्रौर वह विषयों को 
धीरे-धीरे स्पष्टरूप में समझने लगता हूँ । इसी प्रकार प्रत्येक व्यक्ति के ज्ञान में भौ. 
अन्तर होता है । कोई afew aes और प्रतिभाशाली होता हें, कोई न्यून | 
ग्रतः प्रत्येक व्यक्ति श्रपनी-अपनी योग्यता और बृद्धि. के अनुरूप शाब्द का Wy 
समझता हूँ | HATS भत्‌ हरि ने कहा. ह-- 


एकरिमन्नपि ASI दर्शनं fread पृथक्‌ । 
` कालान्तरेण वैकोऽपि तं प्श्यत्यन्यथा पुनः ॥ 
l (वाक्यपद्रीय २. १३८) 


C N iN e 

अथे ओर ज्ञान के परिवतन का कारण मानवीय अपूर्णता---शब्दार्थ के 
परिवर्तन के मूल पर विचार करते हुए भत्‌ हरि इस निष्कर्ष पर पहुँचे हैं कि मनुष्य 
पूर्ण नहीं है । मानब्रीय ग्रपुणंता के कारण उसका ज्ञान भी अपूर्ण और अव्यवस्थित 
हें । मनुष्य पूर्ण तत्त्वज्ञ नहीं है, अतः उसका ज्ञान त्रुटिपूर्ण  हे.। अतएंव उसका 
शब्दप्रयोग भी त्रुटिपूर्ण, तात्त्विक और अव्यवस्थित है । इस प्रकार से मनुष्य की 
अपूर्णता के कारण शब्दों के श्रर्थो A सदा परिवतेन होता रहता हे तथा मनुष्य के 
ज्ञान में भी ह्लास या विकास होता रहता है। .. 


तस्माददृध्तत्तानां सापराधं -बहुच्छुलम्‌ । 
दर्शन वचनं वाऽपि नित्यमेवानवस्थितम्‌॥ 
` (वाक्यपद्रीय २. १४०) 


अथे वक्ता की इच्छा के अचुरूप--जिस . प्रकार. STAT अपनी भावना 
और बुद्धि के ग्रनुकल शब्दों का अर्थ समझता है, उसी प्रकार शब्दों के अर्थ के विषय 
में वकता की इच्छा का भी बहुत महत्त्व है । एक ही शाब्द को एक वक्ता दूसरे रूप में 
प्रयुक्त करता है और दूसरा दूसरे रूप में उदाइरणाथ--ईइ्वर, FH, सत्य, आहसा 
आदि शब्दों को. ले सकते हें वक्ता जिस प्रकार या जिस रूप में. उन शब्दों का 
प्रयोग करता है, तदनुरूप ही .उसका वह BAA हो जाता है.! प्रतएव. भतू हरि और 
पुण्यराज ने कहा है कि ग्रर्थं का कोई रूप नहीं है । वक्ता. जिस प्रकार शब्द के अर्थ 
का निरूपण करता है, वही उसका अथ हो जाता है । वक्ता की इच्छा के अनुरूप ही Ee 


p 


उस शब्द के अथ की व्यवस्था को जाती है। . uu SE 


a 
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लक्षणाद्‌ व्यवतिष्ठन्ते पदार्थो न तु वस्ततः । 


उपकारात्‌ स एवार्थः कर्थचिदनुगम्यते ॥ 
| (वाक्यपदीय २. ४४४) 


शब्द केवल अथ का. संकेत. करता है--भत हरि ने इस विषय पर 
भी विचार. किया हैँ कि शब्दों . में स्वयंसिद्ध कोई निश्चित अर्थ रहता है या नहीं । 
उनका कहना है कि शब्दों में स्वभावसिद्ध कोई निश्चित अर्थ नहीं g | शाब्द केवल 
संकेतक है । वह वस्तु का संकेत मात्र कर देता है । शब्द वस्तु का उपलक्षणमात्र 
है | पदार्थ का वास्तविक ज्ञान शब्द, के द्वारा नहीं होता, क्योंकि .पदार्थं की सारी 
बातों का निर्देश एक शब्द के अन्तर्गत नहीं आ.सकता है । जेसे, घट या पट शब्द से 
घड़ा या वस्त्र का निदेश कर सकते हूँ, परन्तु घड़ा क्या है, कैसा है, किस चीज़ 
से बना है; इसी प्रकार वस्त्र कैसा है, किस वस्त से बना है, किस उपयोग के लिए 
है, इन सब बातों का ज्ञान घट या पट शब्द से नहीं होगा । अ्रतएवं शब्द को केवल 
संकेतक ही माना जाता है | 
वस्तूपलक्षणं शब्दो नोपकारस्य कारकः | 
नं emn: पदाथीनां dere तेन शक्यते d 
"" ( वाक्यपदीय २. ४४२ ) 
शब्दसृष्टि में व्यक्ति का महरब--भतृ हरि और पुण्यराज ने इस विषय 
पर भी -विचार किया है कि शब्दों के अर्थ का सर्वप्रथम निर्धारण मानवीय कार्य 
है या अनादि | उनका कथन है कि यह शब्दों का वाक्य-वाचक-भाव व्यवहार 
मानवीय कार्य हैं, अतएवं मानव की कल्पना का फल है। यह वाच्य-वाचक 
व्यवहार अनादि या स्वयंसिद्ध, नहीं है ` सर्वप्रथम कोई व्यक्ति किसी शाब्द का किसी 
अर्थं में प्रयोग करता है, वही प्रयोग शने: शने: प्रचलित होकर व्यापक रूप धारण 
कर लेता है । यदि किसी शब्द का कोई ग्रथ निश्चित या स्वयंसिद्ध होता तो विभिन्न 
भाषाएँ एवं विभिन्न अथ न होते । 
प्रयोक्त वाभिसन्धत्ते साध्यसाधनरूपताम्‌ | 
अर्थस्य वाभिसंबन्धकल्पनां ` प्रसमीहते ॥ 
( वाक्यपदीय २. ४३५ ) 


पुण्यराज ने बहुत स्पष्ट शब्दों में इसका उल्लेख किया है .कि वाच्य-वाचक 
और इनका संबन्ध वास्तविक होता तो वस्तु के स्वभाव को ब्रह्मा . भी अर्थात्‌ संसार 
को कोई भी शक्ति उसको बदल नहीं सकती, भर यह शब्द भ्रर्थ तथा इनका 
संबन्ध निश्चित ही होता, परन्तु ऐसा देखने में नहीं आता, wa: यह ज्ञात होता है 
कि यह काल्पनिक और वेयक्तिक सृष्टि है । 
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यदि हि वास्तवमेतत्‌ GIRL, तदा वस्तुस्वभावस्य आह्मणाप्ययन्था कतु मशक्‍्यलादू ` व्यवस्थितमेवेतद्‌ भवेत्‌ , 
न च तथा परिदृश्यते । ( पुण्यराज ) 


 ( वाक्यपदीय, २. ४३६ ) 


जर्मन विद्वान्‌ श्री हर्मन ` पाउल ने अपनी पुस्तक “प्रिन्सिपल्सः आव्‌ हिस्ट्री 
iq लेंग्वेज” में इस तथ्य की ओर भाषा विशेषज्ञों का ध्यान विशेषरूप से आकृष्ट 
किया है । 


अथ्‌-विकास--पतंजलि, भर्तृ हरि, dae और नागेश ने अ्र्थविकास :. की 
तीन urs की ओर निर्देश किया है, अर्थात्‌ ग्रर्थसंकोच, अथविस्तार और अ्र्थादेश | 


भरत हरि ने वाक्यपदीय में अर्थविस्तार और अथदिश के विषय में अत्यन्त 
महत्त्वपूर्ण बातों पर ध्यान आकृष्ट किया हैं । भतू हरि का कर्थन हूं कि (१) कहीं 
पर अर्थ का गौण-मुख्य भाव विवक्षित नहीं रहता (२) कहीं पर sm का 
सानिध्य ज्ञान में कारण नहीं होता ; (३) कहीं पर जो शब्द के द्वारा संगृहीत नहीं 
हें, उसका भी ज्ञान होता है । (४) कहीं पर प्रधान अर्थ ही अन्य अर्थ का भी-बोध 
कराता है | | 
wate गुणाप्रथानल्वमर्थानामविवच्षितम्‌ । 
क्वचित्‌ सान्निध्यमप्येषां प्रतिपत्तावक्षारणम्‌॥ 
यच्चानुपात्त' शब्देन तत्‌ कस्मिंश्चित्‌ प्रतीयते | 
क्वचित्‌ प्रधानमेवाथो भवत्यन्यस्य लक्षणम्‌ di 
(वाक्यपदीय २. ३०६-३०७) 
इसको स्पष्ट करते हुए पुण्यराज ने कहा है कि भतृ हरि ने श्रथं के विषय 
में चार बातों का निर्देश किया है--(१) गृण-प्रधान का विपर्यय, (२) पदार्थ 
के एकदेश की श्रविवक्षा, (३) समस्त पदार्थ की श्रविवक्षा, (४) उपात्त 
अर्थ का परित्याग किए बिना ही भ्रन्य अर्थ का संग्रह । 


अत्र च गुणप्रधानताविपर्ययः, पदायै tenes, सकलपदार्थाविवज्ञा, उपात्तपदाथीपरित्यागेनेवान्यार्थोपलचणम्‌ 
इति प्रकार'चतुष्टयस्योल्लेखः कतः । ( पुण्यराज ) 


इनमें से प्रथम और तृतीय अर्थादेश का निर्देश करते हैं श्रर्थात्‌--(१) शब्द 
का जो मुख्य अर्थ था, वह मुख्य अर्थ न रहकर गोण Hy हो जाता है और जो 
TIT AA था, वह मुख्य अर्थ का स्थान ले लेता है; (२) शब्द का जो वास्तविक 
प्रथं था, वह ग्रविवक्षित हो जाता हुँ, और जो भ्रर्थं नहीं था, उसका उदय हो जाता 
& | अर्थ को इन दो भ्रवस्थाश्रों को waite नाम से सूचित किया जाता है | 
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द्वितीय और चतुर्थ अ्र्थ-विस्तार का निर्देश करते है--(१) शब्द के अर्थ के एक 
अंश को श्रविवक्षा द्वारा शब्द के sp] का विस्तार करना; (२) अपने AT का 
बोध कराते हुए अभ्य संबद्ध के अर्थ का भी बोध कराना । इन दोनों प्रकारों से 


शब्द के ग्रथ का विस्तार हो जाता हैं और उसका एक से अधिक .प्रसंगों में 
प्रयोग होने लगता है। . 


ग्रथ-संकोच के विषय में पतंजलि ने लिखा है कि भाषा में अर्थ-संकोंच 
स्व्रभावसिद्ध हैं । 


(१) युक्त पुनर्येन्नियतविषया नाम शब्दाः स्युः । बाढं युक्तस्‌} अन्यत्रापि नियतविषयाः शाब्दा दृश्यन्ते । 
o (महाभाष्य २, २, २३) 
(२) रूढतवाच्च लोकिकस्यार्थस्य प्रचरणमात्रादू न्यग्रोधः प्लक्षो नोच्यते । न हि गमनाद गोरिति पुरुषोऽपि 
गोरित्यमिधीयते | | (वाक्यपदोय कांड 3 Yo ४६५) 
[सूचना--यहाँ पर विस्तार के भय से अति संक्षेप में वेयाकर णों के अर्थ विषयक. कुछ मन्तव्यो एवं विचारों 
का ही उल्लेख किया गया है । विस्तृत विवेचन के लिए देखिए लेखक की पुस्तक “अर्थविज्ञान ओर .व्याकरणदर्शन' | 
प्रकाशक--हिंन्दुस्तानी एकेडमी यू०पी०, इलाहाबाद । पृष्ठ संख्या ५००, मूल्य १२]. 


THE DOCTRINE OF MAYA 
By K. S. Varma, M, A., Ph. D., 
_ Professor of Philosophy, Agra College, Agra. 


Perhaps no other term has been used so frequently 
and in so many differing senses by the different systems of 
Indian thought than the word Maya ; and yet through them 
all runs a central meaning—viz. the distinction between 
appearance and reality. When a thing appears different from 

hat it really is, it is Maya. By implication it also means 
the power of that thing or the process by means of which 
the appearance arises. . | - 


Re Vepa.—We find frequent uses. of the word Maya 
even in our most ancient scripture the Rg Veda. There it 
is used in three .slightly different senses: (i) it means 
the supernatural power of gods—especially Indra, Mitra, and 
Varuna—to transform themselves or assume strange forms ; ? 
ii) it is often used to indicate the world sustaining 
power: (iii) Maya means the deception or cunning 
exercised by the asuras (demons) in their fight against the 
devas (gods). Like gods, the demons also have power of 
-assuming any shape at will, but they excell the gods in the 
power of subtle trickery. In the epics, the Puranas and later 
popwar writings such as Ram Charita Manas of Tulsidasa, we 
frequently find the use of the term Maya in this sense,’ (x) 





1. इंद्रो मायाभिः पुरुरूप ईयते, युक्ताह यम्य हरयः शतादश 
“Through his power of Maya, Indra wanders in many forms ; harnessed are his 
thousand horses." Rg veda VI, 47, 18. ‘ Also repeated by Brh, Up. II, 5, 19 

2. Rg Veda III, 38, 7 ; IX, I8, 3; etc 


3. (2) कामरूप जानहि सब माया । agg Bez के धरम न TAT Balakanda 180, 1 
अंतरधान was छन एका ॥ पुनि प्रगरे खल रूप अनेका 


रघुपति कटक भालु कपि जेते । जह dg प्रकट दसानन du 
प्रभु छन मह माया सब Sue. । Lanka Kanda. 


& 
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side by side, with its use in the other senses?(b); but this usage 


^ ds naturally absent from the purely philosophical works. The 


different theories of Maya as described in the various schools 
of Indian philosophy are elaborations on the other two meanings 
of the term 


UPANISHADS.—In the Upanishads we find the word Maya 
used in the following senses :—(i) Maya is the power of the 
supereme God, it may be called Prakrti. * (ii) Maya is cosmic 
appearance. One gets release from the cosmie appearance ? 
by realising God. (iti) Maya is deception. Unless a. man is 
free from crookedness, untruth, and Maya, he can not realize the 
world of Brahman. ê (iv) Maya is.the ignorance that obstructs 
the Jiva.” It should be noted that the distinction between. 
the. Maya of God and the avidya of Jiva, which we find. in 
the later Vedanta is not present in the Upanishads. Though 
the word Maya occurs only five times in the upanishadic texts 
(three in Shvetashvatara, once in the Brhidaranyaka and once 
in Prashnopanisad) the basic elements of the Maya doctrine 
are strewn about in the majority of them. They repeatedly 
make a sharp distinction between Reality and Appearance. 
Brahman or Atman alone is real: the rest are mere appearance 
They are merely differences of names and forms. The sages 
having known the Immortal Reality, do not crave after the 
transitory objects of the world? ' 


The Brhidaranyaka contains the famous prayer: “Carry 
me from Unreality to Reality ; from Darkness to Light ; from 
Death to Immortality.” t° The passing pageant of the universe 
is the domain of unreality, darkness and death, and beyond—— 7 
and behind it lies the timeless and deathless Reality “That 


(b) जगत प्रकास्य प्रकाशक रामू । मायाधीश ज्ञान युनधासू ॥ 
जासु सत्यता ते जड़ माया ! भास सत्य इव मोह सहाया ॥ 
रजत सीप मह भास जिमि, यथा. भानुकर वारि । 
यदपि मृषा fig काल महेँ, श्रम न सकइ कोउ रारि ॥ _ 
एहि बिधि जग हरि आश्रित रहई ।.. .-..... । | 
4. मायां तु प्रकृति विद्यान्मायिनं तु महेश्वरम्‌ । Svet, up.. VI, 10 । | 
5. विश्वमाया निवृत्ति | Svet. up. 1, 10 6. 3» 16 7. मायाया संनिरुद्धः Svet. up. IV; 
8. Chap. Up. VI, 1,4. 9. Kath Up. II, 4,2. f : 
10. असतो मा सद्गमय । तमसो मा ज्योतिर्गमय । मृत्योर्मा अमृतं गमय। Brh.up 1, 3; 28 





Nov. 1952] E K. S. VARMA on the Doctrine of Maya 35 


ultimate Truth is veiled by a vessel of gold,."!! The result 
is that our mind is entangled in the gaudy outer cever and 
does not probe inside. Our mind is lost in ignorance and 
ignorance is: a knot which we must untie, before we can 
realize the Self.t? This ignorance makes us blind and then 
we are like the blind men leading blind men. “The strongest 
current of thought which has found expression in the majority 
of the texts is this that the Atman or the Brahman is the 
only reality and that besides this everything else is unreal. 
The other current of thought which is found in many of the 
texts is the pantheistic creed that identifies the universe with 
the Atman or Brahman. The third current is that of theism 
which looks upon Brahman as the Lord controlling the world."** 
This clearly shows that though Shankara and Ramanuja (along 
with other theistic thinkers) differ so considerably in their 
views on Maya, both of them can legitimately find their 
proper support from Upanishadic passages. Shankara incorporates 
the fundamental mystical and-ethical influences of Buddhism ; 
while’ Ramanuja, coming two centuries later, is less influenced 
by Buddhistic mysticism and works out his system through 
the theistic traditions 


Gira.—The Gita uses the term Maya in the following 
senses :—(i) Maya is the power of God- assuming any shape and 
taking any Avatara and may be called Yoga Maya or Prakrti.1® 
(ii) Maya is the power of God (Ishvara) of controlling all 
the living beings ; just as a potter rotates his wheel? (iii) 
Maya is the power of God of creating the entire universe and 
is called Prakrti, which has three gunas—Satva, Rajas and 


Tamas. It has two forms : lower Prakrti—consisting of Earth, . 


Water, Fire, Air, Ether, Mind, Intellect, and Egoism, and the 
higher Prakrti—consisting of the soul or spirit that sustains 


11. हिरण्मयेन पात्रेण सत्यस्यापिहितं मुखम्‌ Iso. up. 15 * us 

12: Mund. up. II, 10 13. Kath Up. 1,2, 4,5 

14. S. Dasgupta: A History of Philosophy I, 50 

15. See S. Radhakrishnan: Indian Philosophy Vol. I 
M. Hirtyanna: Outlines of Indian Philosophy 
R. D. Ranade: A constructive survey of Upanishadic Philosophy 
P. Deussen: The Philosophy of the Upanishads 

16. Gita IV, 6. 17. Ibid XVIII, 61 
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the entire universe.!? God creates the universe out of only a 
portion. of -Himself and thus is both immanent and transcen- 
dental? (iv) Maya ‘is like a veil and conceals God,?? 
(v) Maya. is the deception created by.ignorance from which all 
the  Jivas suffer and are unable to see and realise God, the 
Ultimate Reality 


It also clearly announces that Maya acts as a veil and conceals-^ 
God, This point is specially elaborated and, emphasized by 
Shankara. Again there are certain verses in the Gita which. 
say that Prakrti does everything and. the. soul is neither a 
doer nor an enjoyer or sufferer.?? Gcd also does not -really 
create. He remains detached and it is Prakrti that keeps on 
weaving the perplexing flux of the universe, ‘These ideas lend 
further support to Shankara’s view about Maya. But the Gita 
never states that the world is mere appearance or illusion?? 
and on the whole Ramanuja's view about Maya finds a greater 
support from the majority. of the Gita texts 


Buppuism.—It is in Mahayana Buddism, specially in. the 
Madhyamika Shunyavada school, that we find a definite and 
clear statement that the world is Maya in the sense of mere 
illusion or mirage.?* Nagarjuna uses, probably for the first 
time, the famous simile of rope and snake, Just as a rope: 
appearing as a snake is a mere illusion, such is the flux of 
the universe,?? It is significant to note that this simile, which 
forms the pivot of Shankara’s theory of Adhyasa and Vivarta- 
vada, is not present in the Upanishads, the Gita, or the Brahma 
Sutras, The Upanishads use the similies of earth and utensils 
made of earth, or gold and ornaments made of gold, to ex- 
plain the relation between the cause and the effect, the one 
Ultimate Reality (Brahman) and the manifold objects of the 
universe, 'They never use the similies of rope and snake or 
shell and silver, Thus it is in Mahayana Buddhism that we 
find the Maya idea taking the form which influences Shankara 





18. Ibid. VII. 4, 5. 19. Ibid. X, 42. , 20. Ibid. 
VII, 25. .21. Ibid. VII, 15. | 22. Ibid II, 19. - 
23, S. Radhakrishnan:: ‘The Bhagwadgita.'" p. 42. 
24. Lalitvistara. 
25. Madhyamika Vritti (B.T.S.) p. 194. 
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so greatly. Ifon the basic stem of Upanishadic Nishprapancha 
Brahman we’ graft the Madhyamika Maya we get the system 
‘of Shankara. Maya -is not the power of any gods or God: It 
is an inscrutable mystery. The whole choir of heaven and the 
entire furniture of the earth are mere phenomenal flux. 
Human reason cannot probe behird this veil and know the why 
and how of things. 


The Upanishads repeatedly make a distinction between 
Reality and Appearance, but it is Nagarjuna who draws a 
sharp distinction between empirical ‘truth (Samvrti Satya), and 
transcendental or absolute truth. (Parmarthika Satya.)*5 : Objects 
-of the world are empirically real, but from the Transcendental 
-point of view they are mere Maya. About the nature of the 
Ultimate Reality we cannot say anything. Its nature cannot 
be described and that is why Lord Buddha used to observe 
silence.on such queries 07 


— SHANKARA.—Shankara is usually called the propounder of the 
Maya doctorine?” but even this short survey clearly shows that 
the concept-of Maya is as old as Indian metaphysical thought. it- 
self. Shankara only gives a. special interpretation of Maya and 
in this he combines in’a new synthesis the Upanishadic and the 
Buddhistic doctrines—the positive conception about the nature 
of the Ultimate Reality and the phenomenalistic interpreta- 
tion of the objects of the universe. The Ultimate Reality is 
Brahman, Its true nature (स्वरूप लक्षण) is Reality, Consciousness, 
and Bliss. It is Eternal, Blissful, All-pervading, Conscious 
Being, the Absolute and final Reality. It is Infinite, 
and is the basis of everything else. It must, therefore, be the 
(उपादान) as well as the efficient ( निमित्त) cause of the universe. 
The objects of the universe are finite and limited and are subject to 
change, decay and destruction. Hence arises the great and 


26. Madhyamika—Sastra, Chap. 24 
See also Dr. Chatterji and Dr. Datta: An-Introduction to Indian Philosophy, p. 148 
27. मायवादं असत्‌ शास्त्रं प्रच्छन्न बोद्धमुच्यते । 


मयेव कथितं देवी कलौ ्राह.मणरूपिणा di 
Padma Purana. 
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puzzling problem of philosophy. How ‘does One become-many, the 
Infinite finite, the Unlimited limited, the Blissful subject to 
sorrows, the All-pervading and All-illuminating Consciousness 
broken into little centres of ignorance? Shankara says that it is all 
due to Maya. Maya conceals and distorts ( आवरण & fad ) ;-it 
conceals the true nature of Brahman and makes it appear. as 
something else, But what exactly is this Maya, and what is its 
relation to Brahman ? Shankara answers that Maya is anirvachaniya 
indescribable. We cannot philosophically understand its true 
nature, We cannot say whether it is real or unreal or both 

different from God or not different or both ; having parts or partless 
Or both. Jt. is most wonderful and undescribable.2® Real is that 
which remains uncontradicted through all times (त्रिकाल्न अबाधित)-- 
past, present and future-and in this sense. Brahman alone is real 
Maya can be destroyed by achieving knowledge and hence it is not 
real. Unreal is that which is non-existing. through all times 
(त्रिकाल असत्य) like a sky-lotus or the son of a barren woman. Hence 
Maya can not be said to be unreal because it does exist so long 
as it is nob removed by knowledge. We cannot say that it is 
non-different from Brahman, because Brahman is self-effulgent 
consciousness, while Maya is deluding ignorance. Maya cannot 
be said to be different from Brahman, because Brahman is -the 
only Reality and there is nothing else besides It.?° । 


The fact is that Brahman does not really undergo any 
change. It only appears to do so. This is Shankara’s famous 
doctrine of Vivaria.3 The rope only appears to have become 
a snake; actually it does not undergo any change. The 
Absolute, Infinite, All-pervading Consciousness only seems to 
have broken up into limited little centres of partial conscious- 
ness due to the upadhis, just as the one sun may be reflected 
in a million pitchers as million suns.?* By its very nature 


28. संत्नाप्यसन्नाप्युभयात्मिका नो 
भिन्नांप्यमिन्नाप्युभयात्मिका नो i 
सांग्याप्यनंगाह यु भयात्मिका नो 
Wem ता ऽनिर्वचनीयः रूपा Vivekachudamani ` 
29. सर्व खलु इदं अह्म एकमेवाद्वितीयं । | 
30. This is a development of Gaudapada's theory of Ajati—non-creation 
31. fafa ge कोटि एक रवि Sel | Tulsidasa—Ram Charita Manas 


^ 
x 
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Consciousness must be all-pervadirg (fay) and its fragmentation 
into little limited centres must be an appearance, But from 
this we should not infer that the finite individuals and numerous 
objects of the world are merely the fleeting phantasms of a 
midsummer night's dream. Nc! the world, with all its 
varieties and multiplicities, is not unreal ( असत्‌). It does. 
possess a phenomenal reality ( व्यावहारिक सत्ता ) though it does 


not possess Transcendental Reality ( पारमाधिक wur), because it 
is liable to change 


But we have not yet answered the crucial question— 
How does the Changeless change, the Infinite and All-pervading 
become finite and limited ?. “For Shankara the question is 
an illegitimate one and so impossible to answer."?? ‘The real 
is never known to have any relation with the unreal."?? “The 
relation of the finite world to the infinite spirit is a mystery 
for human understanding............Progress in knowledge may- 
enable us to describe the phenomens which make up the objective’ 
world with ever greater detail and more accuracy, but the rise of 
the finite world out of the bosom of the infinite......... is quite 
beyond us. ‘The word Maya registers our finiteness and points 
to a gap in our knowledge.’ “To logic Maya isa puzzle. 
Wonder is its garment; inscrutable is its nature."35 .. “To 
the metaphysician Maya is a riddle, a sphinx which is impervious 
to all attempts at probing into its nature......... People. call 
that fact Maya which defies their rational powers,” 3° 


Many Western idealistic philcsophers have also given 
the same answer to the question of the relation between the 
Ultimate Reality and the finite cbjects of the world. “That 
experience should take place in finite centres and should wear 
the forms of finite thisness is in the end inexplicable.........How 
there can be such a thing as appeerance we do not understand 
To know how. the one and the many are united is beyond^ 
our power.’ According to another. Hegelian Professor 


32. 5, Radhakrishnan : Ind. Phil, Vol II 568 


h नहि सतू Xu: संबंध (Sankara Bhasya on Mandu Up ii, 7) 
34. 5. Radhakrishnan : Ind. Phil. II 568—69 

35. Panca Dasi VI, 139 

Dr. T. M.-P. Mahadevan. The Philosopky of Advaita p 217 
F. H, Bradley : Appearance and Reality pp. 226, 413, 218. -= 
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Green, the Ultimate Reality is Eternal, Perfect Consciousness 
Why this Perfect Consciousness makes innumerable imperfect 
copies of itself, is a question, which cannot be answered 


Rayanuya.—Sabnkara’s view of Maya has been severely 
criticised by vaishnava philosophers, chief of whom are Ramanuja 
Nimbarka, Madhva, and Vallabha. They denounce the Mayavada 
of Shankara as nihilistic, stealing away the reality of the 
world and paving the way for lethargy, confusion, and corruption, 
The world, with all its variety and multiplicity, is real. 


According to Ramanuja, Maya is one of the powers of 
God and is eternal and positive. It is the creative principle 
and brings about the cosmic evolution. | It is, therefore, 
sometimes called Prakrti or Avyaktba, Maya is à wonderful 
( अश्चयोत्मक ) power of God by means of which the chit and the 
Áchi portions of God are transformed into tbe finite individual 
souls and the material objects of the world respectively. The 
transformations are not merely illusory but real and hence the 
world, in all its variety and change, is real 


Ramanuja uses the term Maya also in the epistemological 
sense of avidya or individual ignorance, due to which the 
individual is unable to see the true nature of reality—that it is all 
a transformation ( परिणाम ) of Brahman alone—and hence he 
remains engrossed in little things and petty jealousies of life 


NIMBARKA, MADHVA AND CHAITANYA.— They also advocate a 
similar view. Madhva however lays greater emphasis on the fact 
that Maya cannot be properly understood. It is an inconceivable 
power (अचिन्त्य शक्ति) of God and ‘has the capacity of making 
impossible things possible.3? ( saftza घटना पटीयसी ) 


Chaitanyasays that Maya is one of the three chief powers of. 
God and is the outer power.*? 


38. Cf Tulsidasa : Ram Charita Manas. Sita is often called Maya, 
आदि शक्ति जेहि जग उपजाया। सोण अवतरिहि मोरि यह माया |) Balakanda, 152 2 | 
स्रत सेतु पालक राम तुम जगदीश, माया जानकी । 
जो सुजति जग पालित हरित, रुख पाइ कृपानिधान की ॥ Ayodhakanda, 125 


40. कृष्णोरे अनन्त शक्ति, तात तिन प्रधान । 


चिच्छक्ति मायाशक्ति, जीव शक्ति नाम T 
Caitanya Caritamrte 1,, 8, 150 


^ 
i 
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VALLABHA.—Vallabha attempts to combine the realism of 
Vaisnava thinkers and the Absolute monism of Shankazites. The 
Ultimate Reality is Brahman or Krishna alone, One without a 
second, Being the Final and Absolute Reality, He must be the 
abode of everything and therefore even contradictory qualities 

remain in Him ( «4 विरुद्ध धमाणां आश्रयः). That is why though 
Infinite, he may appear as finite ; though Blissful, He may 
w appear as sorrowful; though All-pervading Consciousness, He may 
appear as fragmentary centres of limited consiousness. Maya is. 
His positive power by means of which, He can become anything. 
(मायाहि भगवतः शक्ति रूवेभवनसामथ्यरूपा). Maya works by the double 
process of enfoldment ( तिरोभाव ) and unfoldment ( आविभाब्र ) 
concealing most of the aspects of Brahman and revealing only 
some aspects. Thus Maya is the process of self limitation. The one 
Absolute, All-pervading Reality can become limited objects ‘of the 
world only through a process of self-limitation. The manifestations 
of the Infinite must be finite and limited, otherwise there can be 
no creation, no manifestation at all If A remains A, it can 
not become anything else, said Hegel. It must appear as some- 
thing different. In the case of the Ultimate Reality it can only 
mean that all the qualities cannot be expressed in the created 
objects. You cannot have even two Absolutes, not to talk of 
more. But this process of self-limitation does not change the real 
nature of Brahman. He only conceals some of His qualities and 
seveals some. The individual souls and the objects of the world 
are limited manifestations of Brahman without any real change 
of His nature ( अविकृत परिणाम ) Everything and every person is 
Brahman, but in a limited way, because many of the divine 
qualities remain hidden or latent in him. Even the clod of earth 
is a manifestation of Brahman and so is a philosopher, but in the 
clcd of earth those qualities are not manifested, which flower in 
mthe philosopher. 


To me Vallabha's interpretaion of Maya seems to deserve 
reater attention of both Indian and European thinkers, as a 
able contribution to the great riddle of the Universe. 


Printed by H. K. Kapur at the Agra University Press, Agra. E 
i ke. or ४ n . 


» 


‘os 
Ar 


